12/22/2015 nhantu.net/TonGiao/ThienChuaTDVVNT .htm

, THIEN CHUA GIAO
VOI HOC THUYET THIEN DIA VAN VAT NHAT THE
Nhan T& Nguyén Van Tho

I.‘.

Mudn nhan dinh vé van dé nay cho chinh xac, ching ta can phan biét hai thanh phan:
A. Thanh phan quan ching va gido ly cong truyén.

B. Thanh phan thi€u s hién thanh (huyén hoc mystique)

&

A. Néu ding vé phia quan ching va gido ly cong truyén ctia Thién Chua gido ma ndi, thi phai nhin
nhan rang Thién Chua gido khdng hé chdp nhan thuyét «Thién Dia Van Vat Nhat Thé». Theo Thién Chua
gido thi Thugng Dé toan nang sinh ra van hitu bdi khéng. Tao vat va Thuong DE hét siic la xa cach nhau.

Ban thé Thuong D& khac biét hoan toan véi ban thé van hitu. O noi quan sinh, cé thé néi duoc 1a méi
vat déu cé mot ban thé khac nhau.

Ngoai ra, Thién Chula gido con chu truong: chi co ba ngdi Thién Chua la dong nhat thé. Chi co Chua
Jésus giang tran la co «tinh» Trdi va «tinh» ngudi. Con nhan loai, bat ky ai, cling chi cé «tinh ngudi» ma
thoi, vi thé ma ai ai cling bat toan, ngoai trir Chlia Jésus.

Chinh vi vy ma khi n6i con ngudi c6 thé két hop duadc vai Thuong DE, thi chi co y noi két hop bang
tinh yéu, bang on thanh sling, cht khéng phai |a trd nén cuing mét ban thé véi Thuong DE.

Cong giao rat tranh chir déification hay divinisation (than thanh hoa con ngudi — ngudi bién thanh, tré
thanh Trgi — «lam Trdi»), cho dé la mét s pham thwong, pham thanh, va chu truong Itic chung cudc, tat
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ca nhirng linh hon thanh thién chi duwgc chiém ngudng thién nhan trén nudc trdi ma thoi (vision béatifique).

B. Nhung néu ta khao clru thu tich do cac thanh hién cong gido, do cac nha huyén hoc céng gido dé
lai, thi ta lai thdy cac ngai chi truong:

1- Thugng D& Ia ban thé mubn loai (d6 chinh la thuyét Thién Dia van vat nhat thé).

2- Thugng D& hay ban thé bat kha tu nghi &y da phong phat ra mudn loai. B6 chinh 1a thuyét phdng phat (Théorie de

I’émanation).
3- Thugng DE la ¢t 13i, 1a tAm di€ém mubn loai. DS la thuyét Thugng DE ndi tai (Théorie de I'immanence).
4- Muon tim Thugng D€, phai tim ngi day long, phai hu tdm v.v...
5- Cudi cting la con ngudi c6 thé két hgp nhat véi Thudng DE.
Ta sé dung thu tich thanh hién céng giao dé€ chirng minh nhitng diéu do:
1. Thugng D€ la ban thé mudn loai:

Séach Than hoc Dirc (Théologie germanique), mot tap sach huyén hoc viét vao khoang thé ky 13,14
rat nGi tiéng nhung lai khéng biét ai 1a tac gia, da viét: «Thanh Paul noi: «Khi cai hoan toan dén, thi cai bat
toan sé lui.(l.Corinthian 13,10)»

Chung ta hay lvu y téi «cai hoan toan» va «cai bat toan».

«Cai hoan toan» la cai «Diéu hitru» bao quat va téom thau van hitu vao trong minh va vao trong ban
thé minh, - khdng cd n6 va ngoai nd ra thi khong cé thuc thé nao khac, va van hitu déu dwa vao né ma cod
ban thé. Cho nén do chinh la ban thé muoén loai, n6 vn bét bién bat thién, nhung lai lam bién thién moi
Su.

Con «cai bat toan» la tat ca cai gi phat xuat hay bat nguon tir «cai hoan toany.

Y nhu anh sang hay hién tuwgng phat ra tir mat trdi hodc tlr ngon nén, va hién ra thé nay thé no, cai do
duoc goi la tao vat, va tat ca cai gi la phan thé nhu vay di nhién la bat toan.

«Cai gi la phan thé» thi co thé hinh dung, tu nghi dudc, con «cai gi hoan toan vién man» thi khong thé
nao hinh dung, tu nghi dugc. Chinh vi vay ma ta khong dat tén dudc cho cai hoan toan, vi né von khéng
tén.

Tao vat khéng thé hinh dung, tu nghi, hay xung danh no6 duoc ...» 1]

Sach tiép tuc viét dai khai nhu sau:

«Céi ban thé& vién man do chi cé thé hay biét duwgc bang tam, ma phai 1a tam hu, nghia la mét thi tam
da trut bé dwoc moi bong hinh clia van hitu, moi do anh clia van twong bén ngoai, mét tam hon da trat bo
duoc ngay cai pham nga, cai ti€u nga clia minh.» [2]

Tom lai, mudn biét cai hoan toan, cai vién man, phai rii bd duoc, phai siéu xuat dugc Ién trén moi cai
bt toan.[3]

Cac nha huyén hoc cong gido ciing chl truong: «Thugng D€ & trong moi loai, moi loai & trong Thuang
pé.» 4l

St. Jean de la Croix chl trwang Thuong D€ la ban thé cia moi ngudi cling nhuw moi loai. Cho nén
«Thudng D& hién dién bing ban th& minh trong 16ng moi ngudi, dau dé 1a ké toi 16i nhat» 21

Thanh Bernard viét:
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« Thuong D€ la gi?
- b6 la ngang doc, cao sau.
- Ua, sao ngai lai chil trivong Thuong Dé cé bon phia nhu vay, do la diéu ma ngai vén ghét.
- Khéng phai vay...

Goi Thuong D& [a MOT cho dé hiéu, nhung chuwa mé ta dudc tinh cach Ngai. Tinh cach Ngai co thé
chia ra, nhung Ngai thoi khong thé chia. Ldi I1€ tuy khac, duwdng di tuy nhiéu, nhung chi c6 mét chi truong

mot ¥ nghia. Moi dudng 16i déu din vé mdt Dang t6i cao.» [6]
Eckhart viét: «Thugng D& gan téi hon la tdi gan t6i. Ngai cling gan ké gé va da nhu vay, nhung ching
khéng biét digu d6.» [

Loi do lam ta lién twang dén mot 16i tuong tu clia Plotin (mot nha huyén hoc ngoai gido thdi co,
khoang 205-270): «Thuong D& khdng & ngoai, nhung hién dién trong mudn loai, mac dau mudn loai khong

hay biét.» (8]
2. Thuyét phong phat (Théorie de I'émanation)

T ban thé hoan hao 8y, mudn loai da duoc phong phat ra nhu anh sang tr mat trdi, anh nén tir ngon
nén...

Thanh Thomas d’Aquin cling mac nhién cong nhan thuyét phdng phat khi ngai viét: «Bdi vi tat ca cac
su hoan hao clia van vat tr Thwong D& ma xuéng mai, ma Thugng Dé la tuyét dinh cua hoan hao, cho
nén con ngudi cling phai bat dau tir tao vat thdp nhéat dé di 1én tirng cp, va nhu vay dé tién t6i su hiéu
biét Thuong Dé.

Va vi @ noi Thugng D€, 3 nai tuyét dinh mudn loai ay, ta thay mét suw dong nhat hoan ton, va van hitu
cang trd nén dong nhét thi cang trd nén manh mé hon, dep dé hon, ching ta suy ra rang van hitu cang roi

xa Thuong D€, can nguyén cla van loai, thi cang trd nén khac biét nhau.» [

Nhung néu chi biét Thuong D& la ngudn sinh van hitu, thi ching ta van con cdm thdy Ngai xa cach
mudn trung (transcendent), van thay nhu cé biic man may vé minh khuat I&p Ngai (the cloud of

unknowing), va nhu vay, van tudng nhu 1a Ngai & bén ngoai van hiru 10
3. Thugng dé la cot 16i, 1a tAm di€ém mudn loai

Cho nén cac nha huyén hoc cong gido lai tién Ién mot bude niva va chd trwang «Thuong dé ndi taiv,
«Thuagng D€ hién dién trong Iong sau van hitu».

Nhirng I6i Thanh Kinh céng gido nhu:

- «Nudc Trdi @ trong anh em» (Luc 17: 21)

- «Than Chua & trong anh em» (I Cor. 3 : 16) 1]

- «Thuong D& khong @ xa ching ta, vi ta s6ng ddng va cd ban thé ta trong Ngai» (Acte des Apotres
17 ; 27-29)112]

Va nhu vay, tuyét déi ma moi ngudi di tim tdi khdng cé & xa vai tach khai thé gidi phi sinh bat toan,
ma thuc da G ngay trong long bién dich.[ﬁ1

Va nhu vay, Thuong DE chinh la cot 16i con ngudi, 1a tru cot, la chan tdm con nguoi.

Cai «ban thé than linh» dy cac nha huyén hoc thay, nhu 16i Ruysbroeck da noi, & ngay tam dinh con
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ngudi. Eckhart goi d6 la «Than quang», Tauler goi d6 la «Can ca», gido phai Quakers goi do la «Quang
minh noi tai», cac nha huyén hoc hién dai goi dé la «Nguyén ly», nguén mach ctia moi su séng thL_l’c.“—"'1

Eucken goi do l1a «Diéu ly» nai con ngudi, la chan tam, la cot 16i con ngudi, noi ma «Trdi Ngudi gap go
thud ban so».[12]

Khi cac nha huyén hoc nhin thdy dugc céi nguyén ly, nguyén than ay & noi minh, - sy viéc ma Phat
gido goi la «Kién tanh», - ho ngd ngang vi da dudc chirng kién mot su kién hét sirc 1a ky diéu, do la «Troi
ngudi hop nhat» trong mot cai «Ién thi I6n nhu Trdi, ma nho thi nhé nhu toi».[16]

Thuyét phong phat va thuyét ndi tai dan ti thuyét «qui nguyén phan bén», va dan téi thuyét qui
nguyén tic la qui tam.17]

Ruysbroeck cho rang: chi can hoi quang quan chiéu véi mét long kinh mén, con ngudi sé gép Thuong
Dé& ma khong can méi gidi. Ho sé nghe thdy ngudi cha clia moi quang minh ludn ludn trd chuyén véi minh
trong noi tham I&ng nhat cha tam than. Ho sé nghe thdy dudc Nguyén Am, nghe thdy duoc Than ngdn
uyén nguyén an ao.[18l

Thanh Thérése d’Avila viét: «Toi da hiéu dwdc Chua @ trong moi su nhu thé nao, va @ trong tam hon
nhu thé nao; cai bot bé (éponge) tham day nudc da goi y niém dé cho t6i.» [19]

Con dudng It th&r ctia nhitng con ngudi di tim Thugng DéE chinh la con dudng ndi tam: cé di vao day
long mai tim thay Dang Toi Cao.[20]

Né&u A Chau (a) néi V6 cuc, (b) néi Thai cuc, (c) ndi trong con ngudi c6 Than trdi, cé Thién tam, thi
Thanh Teresa, vdi quan niém Thién Chua 3 ng6i, da chl truong:

(a) Chua Cha chinh Ia tuyét déi th&€, nguén mach van hitu, bat kha tw nghi, do l1a «Chan nhat» theo tir
ngl* cla mdn phai Tan Ba Lap do (Neoplatonist).[ﬂ1

(b) Ngéi hai chinh 1a Than Ng3, 1a Pao, |a su phat huy, 1a su hién duwong ctia Thién Y. D6 chinh la
nhip cau b&c gitia tuyét déi va tuong dai[22]

(c) Thanh Than chinh la Than ndi tai, la nguén sinh tuyét doi trong tdm kham con ngudi, nguén mach
sinh ra su vién giac nagi con ngudi, va chinh la vong khoen néi két con ngudi vai ban thé Thugng ps.[23]

Va nhu vay, khi vao tdi noi tham sau nhat trong tdm hon, con ngudi sé thay moi su di biét tan bién, va
chi con thdy «Chua tai mét tam digm».[24]

4. Muon tim Thugng P&, phai tim ngi day long, phai hu tam.

Thomas R. Kelly viét:

«An sau trong long chuing ta, cé mot thanh that, mét Thién Tam, mét chan ngdn ma ching ta bat ky
lic nao cling cé thé trd vé.

«Vinh cttu da @ ngay trong tam kham ta, khuyén du ta, cho chiing ta biét ching ta cé mét dinh ménh
la lung sang ca, va kéu goi chung ta tré vé Thién Tam ay.

«Tin tudng hoan toan vao anh sang néi tam 8y, ching ta sé bt dau mét cudc séng thuc. Anh sang
néi tam ay sé lam birng sang «thién nhan» va sé cho ta nhin thay nhitng vinh quang mdi cia bé mat thuc
con ngudi. D6 la Bang Christ (ndi tai) dang ngl ma chuiing ta can danh thic day... Ngai & ngay trong
chung ta.» [25]
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Thomas R. Kelly suy luan thém, dai khai rang:
Nhu vay tam hon ching ta y thirc nhu ¢6 hai tang:

- M6t tang phién dién dé lo cac chuyén tran hoan.

- Mot tang sau trong tam kham dé tiép xuc véi Thugng DE, vdi vinh cou.[26]

Con ngudi dao hanh phai la con ngudi vién man, khéng thé vi cai tam phién dién vun vat, bat toan,
ma bo quén mat cai phan chinh yéu dep dé nhat, huy hoang nhat ctia con ngudi (d6 la cai tdm kham chan
chinh).[zl

Thanh Augustin viét: «Chung con tién Ién trén con duwdng clia Chua @ ngay trong long chidng con, va
hat Ién bai hat clia cac tang cap; ndi tdm clia ching con birng sang Ién vi ngon I¥a clia Chua, va ching
con di, bdi vi ching con tién 1én cho téi suw binh yén cla Jérusalem.» [28]

Biét rang Thuong P& ngu tri trong tdm kham minh, 1a ngudén géc ctia minh, biét rang tir ngudn géc
vinh ctu &y phong phat ra tam tu clia mdi ngudi chiing ta, va ti tdm tw nhd nhoi &y clia méi ngudi ching
ta, chung ta c6 thé trd vé vai ngudn géc vinh clru, vai ban thé tuyét déi, tire 1a hi€u dudc vong dai tuan
hoan cla tao hda, vong dai chu thién cta Tragi Dat.

( Being, which is above all, manifests itself as Becoming; as the dynamic, omnipresent Word of Life.
The Divine Love immanent in the heart and in the world comes forth from, and return to, the Absolute One.
Thus is completed «the Eternal Circle from Goodness, through Goodness, to Goodness». Mysticism,
p.136).

Nhu vay, hanh trinh di tim tuyét déi khéng phai Ia mét hanh trinh diéu vai xa x6i, ma chinh chi la mét
su giac ngd, giac ngd thay thuc thé 16ng ngay trong tdm kham minh cling nhu trong tdm vii trL_J.[&1

Thé la dat cling tran ngap trdi, va diung nhu Téwekkul Bég, mdt nha huyén hoc Hoi gido da noi: «Ngai
la t6i, ma t6i tam thay Ia long téi thud trudce, ti da khong biét duoc diéu bi &n siéu viét ay.» [30]

K&t qua cong phu tu luyén |a pha vd duoc birc twdng ngan gitra nhan tdm va thién tam, dé tién sau
dugc vao tam kham con ngudi & ma gap g& Thuong D& [31]

Thé Ia vé véi Chla Cha, 1a k&t nghiia véi Chaa Con .32

Thé la hudng duoc su an lac cla thugng dinh tam hoén, Itc 4y khdng con phan biét ndi ngoai xa gan,
va chi con lai su an finh ctia yéu d‘u’orng.lgl

Thanh Albert le Grand cling néi: «Lén t&i Chua, tire la di sdu vao tdm minh...» [34]

Loi nay cling gidng nhu 16i Manh T

Thau triét Iong sé hay biét Tinh,

Hay biét Tinh nhat dinh biét Troi.

Tan ky tam, tac tri ky Tinh, Tri ky Tinh, tic tri Thién. & & O 8l 21 & ¥ & & # Bl A1 X (Manh T,
Tan Tam [ha])

Eckhart ciling noi: «Chua @ gan ta, ma ta & xa Ngai, Chua & trong ma ta d ngoai. Chlia 3 nha ma ta
thai tha phuong vidn x.» (39
Theo Thanh Bernard thi cac nha huyén hoc thu than dinh tri, hudng ndi, ti€n vao chiéu sau tam hon,
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vi tin rang trong dé cé Chuaa Troi ngu tri, va di vao tam la cé thé tim thdy Chaa. Trén con dudng di vao
Tam do, ho tin réng than thanh & véi ho, con Thuong DE thi chang nhitng & véi ho, ma con & trong hg.@l
Tom lai, khdu quyét cia Thanh Hién cong gido chinh la Nudc Troi d trong ta, vay hay tim Nudc Troi
ngay trong tam than ta [37]
5. Con ngudi c6 thé két hgp nhat nhu véi Thugng P&, con ngu'di c6 thé thanh
Thugng Pé.
Eucken viét: «Cai la ling nhat, la con ngudi c6 thé bién thanh Troi.» [38]

Thanh Athanase viét: «Chua xuéng lam ngudi, dé ta c6 thé lam Chuaa.» 39l

Thanh Augustin k& lai quang ddi trude khi Ngai trd lai dao, co viét: «Toi nghe thay ti€éng tir thinh khong
noi vai toi: Ta la thwc phdm cho nhitng ngudi da khén 16n. con hay I6n 1én va hay an ta, khdong phai d€ cho

con bién ta thanh thé chat con, ma chinh |1a dé con bién thanh TA.» [40]

Eckahrt viét: «Chua néi véi mbi linh hdn: Ta da 1am ngusi vi con, néu con khéng 1am Chua vi Ta, thi
con da chéng tét véi ta.» (411

Eckahrt con viét bao hon: «Né&u t6i co thé biét Chua truc ti€p thi nhit dinh toi phai trd thanh Ngai, va
Ngai trd thanh t6i. Ngai va toi trd nén moét Toi.» [42]

Thanh Paul néi: «Téi séng chang phai la ti séng, ma la chua séng trong t6i.» (Galaties 2:20)

Thanh Paul con ndi: «Ai séng két hdp véi Chula, sé cé mot than nhuw Chua.» (1. Cor. 6, 17)[@1

&

Sau khi biét duwdc quan diém cla cac thanh hién cong giao ddi vdi thuyét «Thién Dia Van Vat Nhat
Thé» va nhitng hé qua xa gan cua no, ta trd lai Kinh Thanh, va |dy Thanh Kinh dé€ lam tiéu chudn cho van
dé, t6i nhan manh hai chit Thanh Kinh, cht khéng muén dé céap dén giao ly thong thudng.

1. Trwdc hét, Thanh Kinh goi Chua Jésus la Con Thién Chaa (Mat. 4,3 — | Jean 3, 8) nhung cling goi
con ngudi thanh thién la con Thién Chua (Rom. 8:1 — Rom. 8:19)

2. Chua Jésus lap kinh Lay Cha dé€ cho moi ngudi biét chung ta va Ngai déu la con Thién Chua; va
nhu vay, néu Ngai cé «Tinh Trdi» thi I& di nhién ching ta cling phai co tinh Trdi (suy luan cua tac gia).

3. Moi ngudi déu cé thé lam dudc phép la, co khi con hon Ngai, néu ho co6 dire tin (Luc. 17:6)
4. Ngai dam coi tha nhan la Thuong Dé:

- Khau hiéu cua Ngai la mén Chua yéu ngudi (Mat. 22: 37-40)

- Thuong giup ké nghéo, ké tat bénh, la thuwong gitp Ngai (Mat.25, 35, 40).

- Brc bach giao hitu la birc bach Ngai (Actes des Apbtres 9: 5-6)

5. Con ngudi chang bao gid xa roi dudc Thuong D&: Thuong D& 1a g6c nho, con ngudi 1a canh nho.
Canh c6 bao gid roi dudc géc? (Mat 15.5)

6. Va nhu vay, con ngudi cé than Trdi trong tdm hon. (I Cor.3: 16)
7. Né&u vay thi Nudc Troi phai & day 1ong (Luc 17:21). Néu vay thi chan dao hanh phai la su chuyén
hoa tam than (Jean 4: 24), phai la su ban phat su cdng bang chinh truc (Prov. 21:3 - Isaie 1:17 - Jér 22:3)
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ch khdéng phai 1a sw map may moi miéng (Isaie 29: 13 - Mat. 15:8)
8. Udc nguyén cua Chua Jésus la udc gi Trai Ngudi hdp nhat (Jean 17: 21-25)
9. Dinh ménh t6i hau cda nhan loai la: con ngudi toan thién cd thé ngoi toa thién Chua.
Sach Khai Huyén viét: «Ké nao thang, ta sé cho ngoi vdi ta trén toa ta, cling nhu ta d& thang va da
ngoi cung Cha ta trén toa Ngai.

Ai ¢6 tai thi hay nghe 18i Thanh Than day cac gido hoi. (Ap.3:21-22).

&

Cudi bai khao luan nay, ching ta co thé suy tw nhu sau:

1. Néu Chan Ly la vé phia quan chung va vé phia gido ly cong truyén, thi ta thay chu trwong clta

thanh hién coéng gido la sai, va Thanh Kinh ciing sai nét, va Déng Tay sé khéng bao gid gap g& duadc vé

phuong dién dao giao.

2. N&u Chan Ly |4 vé phia thanh hién, thi Péng Tay chang qua la cung chung mét Chan Ly, vi dao

nay co6 thé sang soi cho dao no, va cang hoc héi, cang so sanh, Chan Ly cang trd nén sang td, con dudng
dao gido cang dudc hoach dinh ré rang, dinh ménh cao sang con ngudi cang duwoc xac dinh, va niém hy

vong con ngudi cang tr@ nén I6n lao.

PHU LUC

A. IT NHIEU NHA HUYEN HOC CONG GIAO (THANH HIEN CONG GIAO)
- Saint Paul

- Saint Jean
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— St. Clément d’Alexandrie (circa 160-220)
— St. Augustin (354-430)

— St. Denys I'Aréopagite (viét sach vao khoang 475-525)
— St. Hildegarde (1098-1179)

— Ste Elizabeth de Schoenau (1138-1165)
— Ste Gertrude (1250-129)

— Ste Mechthid de Hackborn (+1310)

— St Francois d’Assise (1182-1226)

— Ste Gertrude la Grande (1256-1311)

— St. Bonaventure (1221-1274)

— Ste Douceline (née en 1214)

— Ste Angéle de Foligno (1248-1390)

— St Thomas d’Aquin (1226-1274)

— Dante (1265-1321)

— Maytre Eckhart (1260-1329)

— Jean Tauler (circa 1300-1361)

— Henri Suso (c. 1300-1365)

— Jean Ryusboeck (1293-1318)

— Thomas a Kempis (1380-1471)
—Jeanne d’Arc (1412-1431)

— Ste Catherine de Sienne (1347-1380)

— Ste Catherine de Géne (1447-1510)

— St Ignace de Loyaula (1491-1556)

— Ste Thérése (1515-1586)

— Pierre d’Alcantara (1499-1562)

— St Jean de la Croix (1542-1591)

— Ste Rose de Lima (1586-1617)

— St Francois de Sales (1567-1662)

— Frére Laurence (1611-1692)

— Pascal (1623-1662)

— Mme Guyon (1648-1717)

B. IT NHIEU SACH HUYEN HOC CONG GIAO

1. The Mirror of Simple Souls (B.M. Add. 37.790), Sélections with Introduction by E. Underhill (Porch
Series) London 1911.

2. The Clould of Unknowing, Edited from B.M. Harl EC 674, by E. Underhill London, 1912.
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3. Theologica germanica (Pfeiffer Edition, edited by Susanna Winkworth London, 1907.

4. St Joan of the Cross, The ascent of Mount Carmel, trans. by David Lewis, New edition London
1906.

5. St. Teresa, The Interior Castle, trans. by the Benedictines of Stanbrook Abbey, London, 1912.
6. Evelyn Underhill, Mysticism, Methuen and Co Ltd, 36 Essex Str. W.C. London, 1926.

CHU THICH

I st. paul says, «When that which is perfect is come, then that which is in part shall be done away.» —
Now mark what is «that which is perfect» and «that which is in part».

«That which is perfect» is a Being who has comprehended and included all things in Himself and His own
substance, and without whom and beside whom there is no true substance, and in whom all things
have their substance. For He is the substance of all things and is in Himself unchangeable and
immovable, and changes and moves all things else. But «that which is in part», or the imperfect, is
that which has its source in or springs from the Perfect; - just as a brightness or a visible appearance
flows out from the sun or a candle and appears to be somewhat this or that. And it is called a
creature, - and of all these «things which are in part», none is the Perfect. So also the Perfect is
none of the things which are in part. The things which are in part can be apprehended, known and
expressed. But the Perfect cannot be apprenhended, known or expressed by any creature as
creature. Therefore we do not give a name to the Perfect, for it is none of these. The creature as
creature cannot know or apprehend it, name it or conceive it. (Listening to the Saints, p.31-32)

[2] Now, when that which is Perfect is come, then that which is in part shall be done away.» But when
does it come? | say: When as much as may be, it is known, felt, and tasted of the soul. For the lack
lies altogether in us, and not in it. In like manner the sun lights the whole world, and is as near to one
as another, yet a blind man sees it not; but the fault lies in the blind man, not in the sun. And as the
sun may not hide its brightness, but must give light unto the earth (for heaven indeed draws its light
and heat from another fountain), so also God, who is the highest good, will not to hide Himself from
any, wherever He finds a devout soul that is thoroughly purified from all creatures. For in what
measure we put off the creature, in the same measure are we able to put on the Creator, - neither
more or less. For if my eye is to see anything, it must be single, or else be purified from all other
things, - and where heat and light enter in, cold and darkness must depart, - it cannot be otherwise.

But one might say, «Now since the Perfect cannot be known or apprehended by any creature, but the
soul is a creature, how can it be known by the soul?» Answer: This is why we say «by the soul as a
creature». We mean it is impossible to the creature by virtue of its creature-nature and qualities —
that by which it says | and myself». (Listening to the Saints, p. 32)

31 For in whatever creature the Perfect shall be known, therein creature-nature, qualities, the |, and self,
and the like must all be lost and done away. This is the meaning of the saying of St. Paul: «When
that which is perfect is come,» (that is when it is known), «then that which is in part» (to wit, creature
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nature, qualities, the I, the self, the mine) will be despised and counted for nought.» So long as we
think much of these things and cleave to them with love, joy, pleasure or desire, so long the Perfect
remains unknown to us». (Listening to the Saints, p.33).

[4] God in all and all in God. (Everlyn Underhill, Mysticism, p.43)

[8] La montée du Carmel. (Les Oeuvres spirituelles du Bienheureux Pére Jean de la Croix - Desclée et
Brower, p. 133-134)

«...Donc pour entendre quelle est cette union, dont nous traitons il faut savoir que Dieu demeure en
toutes les ames, fut ce celle du plus grand pécheur du monde et y est présent en substance. Et cette
maniére d’'union est toujours entre Dieu et toutes les créatures, selon laquelle il les conserve en leur
étre, de sorte que si elle venait a leur manquer, elles s’anéantiraient aussitot et ne seraient plus.
Ainsi quand nous parlerons de I'union de I'ame avec Dieu, ce ne sera pas de cette union
substantielle de Dieu qui est toujours en toutes les créatures, mais de I'union et de la transformation
de 'ame en Dieu qui n’est pas toujours faite mais qui se fait seulement quand il y a ressemblance,
comme l'autre s’appelle I'union essentielle ou substantielle. Celle-la est naturelle, celle-ci
surnaturelle, qui est quand les deux volontés, a savoir celle de I'ame et celle de Dieu, sont
conformes en un n’y ayant aucune chose en l'une qui répugne a l'autre. Partant quand I'ame 6étera
entierement de soi ce qui répugne et n’est pas conforme a la volonté divine, elle demeurera
transformée en Dieu par amour.»

DPoc nhitng I0i 1€ nay ta lai nhd dén 16i cla Dai su Dao Sinh «Xién dé chi nhan giai hitu Phat tinh» B 12
2 AN & & % %, va nhu vay, Thuong DE& ciing 1a toan thé v tru. Thuong D& = Vi Tru.

[6] What is God? says St. Bernard.

- Length, breadth, height, and depth.

- What, ¥ou say, you do after all profess to believe in the fourfold Godhead which was an abomination to
you’s

Not in the least... God is designated ONE to suit our comprehension, not to describe His character. His
character is capable of division, He Himself is not. The words are different, the paths are many, but
one thing is signified: the paths lead to one Person. (Mysticism p.136) [113]

7] God, says Eckhart, is nearer to me than | am to myself. He is just as near to wood and stone, but they
do not know it. (Mysticism, p.121) [101]

8] God, says Plotinus, is not external to anyone, but is present with all things, though they are ignorant
that He is so. (Mysticism, p.119) [99]

[ St. Thomas Aquinas virtually accepts the doctrine of Emanations when he writes, «As all the
perfections of Creatures descend in order from God, who is the height of perfection, man should
begin from the lower creatures and ascend by degrees, and so advance to the knowledge of God...
And because in that roof and crown of all things, God, we find the most perfect unity, and everything
is stronger and more excellent the more thoroughly it is one, it follows that diversity and variety
increase in things, the further they are removed from Him who is the first principle of all.» (Mysticism,
p.117) [97]

[0l The opinion which is represented in its most extreme form by the above-mentioned Theory of
Emanations, declare His utter transcendence. This view appears early in the history of Greek
philosophy. It is developed by Dionysius, by the Kabalists, by Dante; and is implied in the language
of Rulman Merswin and many other Christian ecstatics.
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The solar system is an almost perfect symbol of this concept of the universe, which finds at once its most
rigid and most beautiful expression in Dante’s «Paradiso». The Absolute Godhead is conceived as
removed by a vaste distance from the material world of sense, the last or lowest of that system of
dependent worlds or states which, generated by or emanating from the Unity or Central Sun,
becomes less in spirituality and splendeur, greater in multiplicity the further they recede from their
source. That source, the Great Countenance of the Absolute, can never, say the Kabalists, be
discerned by man. It is the Unplumbed Abyss of later mysticism: the Cloud of Unknowing wraps it
from our sight. Only by its kemanation» or manifested attributes can we attain knowledge of it.

By the outflow of these same manifested attributes and powers the created universe exists, depending in
the last resort on the «latent deitas»: who is therefore conceived as external to the world which He
illuminates and vivifies. (Mysticism, p. 116-117)

0 the spirit of God is within you. The Absolute whom all seek does not hold Himself aloof from an
imperfect material universe, but dwells within the flux of things: stands as it were at the very
threshold of consciousness and knocks, awaiting the self’'s slow discovery of her treasures.
(Mysticism, p. 119) [99]

[12] «He is not far from anyone of us, for in Him we live and move and have our being» is the pure
doctrine of Immanence: a doctrine whose teachers are drawn from amongst the souls which react
more easily to the touch of the Divine than to the sense of alienation and of sin, and are naturally
inclined to love rather than to awe. The truth that «God and man initially meet where man is most
inward», i.e., in the spark or ground of the soul — is the cardinal fact in their experience of the
transcendental world. (Mysticism, p. 119) [99]

[13] our world of Becoming rests on the bosom of that Pure Being which has ever the final Object of
man’s quest: the «river in which we cannot bathe twice» is the stormy flood of life flowing toward that
divine sea. «How glorious», says the Voice of the Eternal to St. Catherine of Sienna, «is that soul
which has indeed been able to pass from the stormy ocean to Me, the Sea Pacific, and in that Sea,
which is Myself, to fill the pitcher of her heart.» ... This intuition of the Real lying at the root of the
visible world and sustaining its life, is present in a modified form in the arts: perhaps it were better to
say, must be present if these arts are to justify themselves as heightened forms of experience.
(Mysticism, p. 45, 48)

[14] This «divine» essence, or substance, which the introversive mystic finds dwelling, as Ruysbroeck
says, at the apex of man’s spirit, is the «spark of the soul» of Eckhart, the «ground» of Tauler, the
«Inward light» of the Quakers, the «Divine Principle» of some modern transcendentalists, - the fount
and source of all true life. (Mysticism, p.120)

[19] Further, Eucken, like the mystics, declares that there is a definite transcendental principle in man. He
calls it the Gemusth, the heart or core of personality, - and there, he says, «God and man initially
meet». He invites us, as we have seen, to distinguish in man two separate grades of being,»- the
narrower and the larger life, the life that is straitened and finite, and can never transcend itself, and
an infinite life through which he enjoys communion with the immensity and the truth of the universe.»
(Mysticism, p.64)

[16] The union of human and divine, in a nameless something which is «great enough to be God, small
enough to be mex». (Mysticism, p. 120) [107]
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07 as every one is born, disciple of either Plato or Aristotle, so every human soul leans to one of these
two ways of apprehending reality. The artist, the poet, every one who looks with awe and rapture on
created things, acknowledges in this act the Immanent God. The ascetic, and that intellectual ascetic
the metaphysician, turning from the created, denying the senses in order to find afar off the
Uncreated, Unconditioned source, is really — though often he knows it not — obeying that
psychological law which produced the doctrine of Emanations. (Mysticism, p.123-124) [103]

[18] 1t is the philosophical basis of that practice of introversion, the turning inwards if the soul’s faculties in
contemplation, which has been the «method» of the great practical mystics of all creeds. That God,
since He is in all — in a sense, is all - may most easily be found within ourselves, is the doctrine of
these adventures, - who, denying or ignoring the existence of those intervening «worlds» or
«planes» between the material world and the Absolute, which are postulated by the theory of
Emanations, claim with Ruysbroeck that «by a simple introspection in fruitive love» they «meet God
without intermediary». They hear the Father of Lights «saying eternally without intermediary or
interruption, in the most secret part of the spirit, the one unique, and abysmal Word.» (Mysticism,
p.119-120) [99]

[19] understood», says St. Teresa, «how our Lord was in all things, and how He was in the soul: and
the illustration of a sponge filled with water was suggested to me.» (Mysticism, p. 120) [100]

[20] This performance is a retreat inwards to that «ground of the soul» where, as St Teresa says, His
Majesty awaits us.» Pilgrimage in which the soul is not outward bound, but rather on a journey to its
centre. (Mysticism, p. 123) [102]

[21] First, the Father, pure transcendent Being, creative Source and Origin of all that Is: the
Unconditioned and Unknowable One of the Neoplatonist: Who is to be conceived, pace M. Delacroix,
as utterly transcendent to the subject rather than «set up within the soul». (Mysticism, p.130) [109]

[22] Secondly, in the Person of Christ, Teresa isolated and distinguished the Logos or Creative Word, the
expression, outbirth, ot manifestation of the Father’s thought. Here is the point at which the Divine
Substance first becomes apprehensible by the spirit of man; here that mediating principle «raised up
between heaven earth» which is at once the Mirror of Pure Being and the Light of a finite world.
(Mysticism, p.131) [109]

[23] Thirdly, she recognized within herself the germ of that Absolute Life, the indwelling Spirit which is the
source of man’s transcendental consciousness and his link with the Being of God. That is to say, the
Holy Spirit of Divine Love, the Real Desirous seeking for the Real Desired, without Whose presence
any knowledge of or communion with God on man’s part would be inconceivable. (Mysticism, p.131)
[109]

[24] | the deepest recesses of her spirit, in that unplumbed abyss where selfhood ceases to have
meaning, and the individual soul touches the life of the all, distinction vanished and she «saw God in
a point». (Mysticism, p. 131) [109]

[25] Deep within us all, there is an amazing inner sanctuary of the soul, a holy place, a divine center, a
speaking Voice, to which we may continously return. Eternity is at our hearts, pressing upon our
time-torn lives, warming us with intimations of an astounding destiny, calling us home unto Itself.
Yielding to these persuasion gladly committing ourselves in body and soul, utterly and completely, to
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the Light Within, is the beginning of true life. It is a dynamic center... It is a Light Within which
illumines the face of God and casts new shadows and new glories upon the face of men. It is a seed
stirring to life if we do not choke it. It is the Shekinah of the soul, the Presence in the midst. Here is
the Slumbering Christ, stirring to be awakened, to become the soul we clothe in earthly form and
action. And He is within us all. (Listening to the Saints, p. 109).

[26] There is a way of ordering our mental life on more than one level at once. On one level we may be
thinking, discussing, seeing, calculating, meeting all the demands of external affairs. But deep within
behind the scenes, at a profounder level, we may also be in prayer and adoration, song and worship
and gentle receptiveness to divine breathings. (Listening to the Saints, p. 110)

[27] The secular mind is an abbreviated, fragmentary mind, building only upon a part of man’s nature and
neglecting a part — the most glorious part — of man’s nature, powers and resources. The religious
mind involves the whole of man, embraces his relations with time within their true ground and setting
in the Eternal Lover... (Listening to the Saints, p. 110).

[28] e ascend, says St. Augustine, the ways that be in our heart, and sing a song of degrees; we glow
inwardly with thy fire, with thy good fire, and we go, because we go upwards to the peace of
Jérusalem. (Mysticism, p. 117)

[29] 16 the holders of this theory, who belong of necessity to Professor James’s «healthy minded» or
optimistic class, the quest of the Absolute is no long journey, but a realization of something which is
implicit in the self and in the universe: an opening of the eyes of the soul upon the Reality in which it
is bathed. (Mysticism, p. 118)

[30] For them earth is literally «crammed with heaven». «Thouwert |, but dark was my heart, | knew not
the secret transcendent», says Téwekkul Bég, a Moslem mystic of the seventeenth century.
(Mysticism p.118-119)

311 The more controllable ingoing experience, the breaking down of the barrier between the surface-self
and those deeper levels of personality where God is met and known « in our nothingness», and a
mysterious fusion of divine and human life takes place. (Mysticism, p.363-364)

[32] The one, says the christian mystic, is the going forth to the Father; the other is the marriage with the
Son. Both are operated by the Indwelling Spirit, the «spark of the soul». (Mysticism, p.364)

[33] | that consummation of love with Ruysbroeck has called «the peace of the summits» they meet:
then distinctions between inward and outward, near and far, cease to have any meaning, in «the dim
silence where lovers lose themselves». (Mysticism, p.364)

[34] To mount to God, says a tract attributed to Albert the Great, is to enter into one’s self. For he who
inwardly enterth and intimately penetrateth into himself, gets above and beyond himself and truly
mounts up to God. (Mysticism, p.364)

[35] God is near us, but we are far from Him, God is within, we are without, God is at home, we are in the
far country, said Meister Eckhart, struggling to express the nature of this «intelligible where».
(Mysticism, p.364)

[36] The normal and deliberate practice of introversion, on the contrary, is tightly bound up with the sense
of Divine Immanence. Its emphasis is on the indwelling God Who may be found «by a journey
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towards the centre»: on the conviction indeed that «angels and archangels are with us, but He is
more truly our own who is not only with us but in us. (Mysticism, p.363)

[37] But whilst the contemplation of Nature entails an outgoing towards somewhat indubitably external to
us: the contemplation of spirit, as it seems to those who practise it, more often entails an ingoing or
«introversion» of our faculties; a «journey towards the centre». The Kingdom of God, they say, is
within you: seek it, then, in the most secret habitations of the soul. (Mysticism, p.362)

[38] «The wonder of wondersy, says Eucken, whom no one can accuse of a conscious leaning towards
mystic doctrine,» is the human made divine.» (Mysticism, p. 501)

[39] He became man that we might be made God, says St. Athanasius. (Mysticism, p.502)

[40] heard, says St. Augustine, speaking of his pre-converted period, Thy voice from on high crying unto
me, «l am the Food of the full-grown: grow, and then thou shalt feed on Me. Nor shalt thou change
Me into thy substance as thou changest the food of thy flesh, but thou shalt be changed into Mine.»
(Mysticism, p. 502)

[41] Eckahrt therefore did no more than expand the patristic view when he wrote, «Our Lord says to
every living soul, | became man for you. If you do not become God for me, you do me wrong.»
(Mysticism, p.502)

[42] Eckhart, in whom the language of deification assumes its most extreme form, justifies it upon this
necessity. «If, he says, | am to know God directly, | must become completely He, and He I: so that
this He and this | become and are one I». (Mysticism, p. 502)

[43] Qui adh,ret Deo, unus spiritus est cum illo. (Mysticism, p. 511)
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